peculiar legends surrounding his literary legacy, as they relate to the larger debates between philosophy and kabbalah in the later Middle Ages.
Jeruham b. Meshullam, Life and Works
Jeruham b. Meshullam was born in the latter part of the thirteenth century into a rabbinic family in southern France (which the Jews called "Provence"). 5 Though he was but a young man when he was exiled during the expulsion of the Jews from France in 1306, he was still old enough to remember the laws and customs of his birthplace, which he would recount years later. 6 After wandering through where he joined the scholarly community centered there. He studied Jewish law 7 two comprehensive works on Jewish law.
8
Sefer Meisharim ("The Book of Uprightness"), deals with Jewish civil law and was written for use by rabbinic judges, whereas the second, entitled Toldot Adam ve-Havah ("The Offspring of Adam and Eve"), covers all aspects of religious law pertinent to both rabbi and layman. 5 See H. Gross, Gallia Judaica: dictionnaire geographique de la France d'apres les sources rabbiniques "Provence" can refer to any or all of the counties of southern France (Rousillon, Languedoc, Comtat Venaissain, or Provence proper), for Jeruham-as for other contemporary Jewish authors-references to "Provence" in Hebrew may refer to the lower Languedoc region in particular, where the main Jewish centers were located (Béziers, Carcassonne, Narbonne, Lunel, Montpellier). There is an Both of Jeruham's works are unique and original contributions to the history of Jewish law, 9 not for their content but for their literary structure and order. Unlike earlier codes and compilations, Jeruham's writings aimed explicitly to make the technical details of Jewish law easily accessible to all readers, scholars and educated laymen alike-to produce, as it were, a user-friendly reference work. As he himself explains in his introduction to Sefer Meisharim, he had organized this law with ease.
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10 And to facilitate use of his legal compilation, R. A revision Jeruham made to his second book, Toldot Adam ve-Havah, provides to path 15 he tells us how it came to his attention that students of the law, , who had taken special interest in the section on ritual slaughter and dietary laws, were copying only that particular section of the work. He was deeply bothered by this selective copying, arguing that such readers "would not have before them the introduction, where they could observe the table of contents, , that 12 To correct this problem, R. Jeruham decided to reproduce the list of topics of path 15 and place it at the head of the section itself, in the body of the work. structure of his works his main contribution to halakhic literature. The books, in other words, were constructed according to the ideal plan laid out in the tables of not to be read from cover to cover but, rather, to be used selectively, designed to 13 Although Jeruham's two books were unique primarily because of their structure and aim, they are worthy of note for another reason as well: their broad scope. digest of all the relevant laws any medieval Jew would need to know. Although many legal works were composed in Spain during the fourteenth century (as will be discussed below), only one was equally comprehensive: the famous Four Turim son and student of the Rosh. Obviously, Jeruham did not believe that the content of Jewish law was "not to the content of legal discussion, he could contribute a great deal to its order and structure. When Jeruham wrote these words, it was as if he was speaking not only for himself but for all the authors of his time.
But what of Jeruham's impact during and after his lifetime? Did his books have an we can trust the author's own account, his work had, at the very least, initial success within the judicial and rabbinic communities of Spain. According to his report in Sefer Meisharim, due to pressure from "certain known people", , who demanded a copy of his work immediately, 20 he allowed his book to be copied complete version of the work appeared subsequently. 21 Similarly, the author tells us that it was common practice of rabbinic students to copy at least one section of his Toldot Adam ve-Havah.
22
As it turns out, fate did not look kindly on Jeruham, for he composed his legal -teenth century, it was the Four Turim that became the most authoritative legal code in Castile. 23 and readers' mind, to the philosophers. Thus we translate here as "philosophical sages," rather than with the awkward and meaningless literal rendering: "sages of investigation."
19 See the section "Jeruham from Provence" for further discussion of this passage and its source.
20 Meisharim, 21 22 See, e.g., the illustration cited above, n. 12. 23 To quote Pilar Leon Tello, Judios de Toledo Turim judía, y estuvo vigente en España hasta la expulsion." For the evidence for Tello's assertion, see Y. D. Galinsky, "Ve-zakhah zeh ha-hakham yoter mi-kulam she-ha-kol lamdu mi-sefarav: 'al tefutsat Arba'ah Turim le-Rav Ya'akov ben ha-Rosh mi-zeman ketivato ve-'ad le-sof ha-me'ah ha-15," Sidra Maimonides in Guide of the Perplexed 1:34, which "prevent the commencement of instruction with divine science, the indication of things that ought to be indicated, and the presentation of this to the multitude." As Maimonides explains there, these , of our faith. He who wants to become wise should occupy himself with it, as with water that has no end. They [i.e., the Jewish monetary laws] consist of both commandments and good [ethical] dispositions, [and they are] like a ladder on which one can ascend to the intelligibles, to perfect both the practical and theoretical intellect, as man is political by nature.
39
Jeruham's emphasis on the ascension to knowledge of the intelligible world-and to perfect virtue-through the law is built upon Guide explains that through the perfection of the body, through acquiring virtue and creating a harmonious political community, one can attain perfection of the soul, which are also borrowed from Maimonides and the Maimonidean tradition. Thus while Aristotle's famous statement, "man is political by nature," is undoubtedly drawn from Guide 2:40, 40 the "ladder of wisdom," on the other hand, stems from a long - 41 According to this tradition, one ascends Jacob's ladder to the knowledge of God through the study of the cosmos or the sciences. 9b, 28a, 38a, 45b, 47a, 48a, 53b [twice], 54b, 65a, 77a, 83a, 98a, 122b, 129a, 131a, 136b, 154b, 170a, 170b, 177b (the asterisks, in even if the subject itself is not exceptional, for the soul takes pleasure in proper order.
The second is when the subject itself is exceptional even if the order is not good and perfect.
Jeruham b. Meshullam, Sefer Mesharim
The philosophical sages have taught that the search for wisdom is of two types: is exceptional [even if] the order is not good and perfect.
The second is when the order is good even if the subject itself is not exceptional, for the soul takes pleasure in proper order.
To sum up: Although Jeruham does not seem to have been particularly loyal -monidean tradition of philosophy in Provence. This is especially evident in his use of Maimonidean motifs in the preface to Sefer Meisharim preventing study and the ladder of ascent), in his characterization of practical law in light of philosophical ideas (i.e., "man as a political animal"), and especially The last and most surprising development in the legend of Jeruham the fourteenth-century halakhist is also recorded in Azulai's work. He reports in his Shem ha-Gedolim 55 what he had heard from "elderly rabbis in the holy city of Jerusalem" who had received their information from "the elders." This would place the origin of the report sometime during the latter half of the seventeenth century, in other words, at least one hundred years after Karo.
The elders of Jerusalem, according to Azulai, predicted a terrible fate for anyone who would write a commentary on the work of Jeruham or on that of an earlier Abba Mari's 'Ittur fall under the category of things "under the sign of the mystery of the hidden universe," be revealed, as they emerge from the highest, the most concealed, of the celestial .
56
The "elders" do not link the unusual afterlife of Jeruham's works to any qualisubsequent judgment of heaven, which had determined Jeruham's subsequent lack kept hidden from the eye. This is what prevented any commentary from circulating and kept the book from receiving full exposure.
57
Christian philosopher, whose sole purpose was to bring form and order to the chaotic mass of material known as Talmudic law, was by the eighteenth century 53 One can sense Karo's extreme discomfort with Jeruham's formulation by his attempt later on in his commentary to rationalize it, a rationalization that he himself terms "forced. possessing the disturbing power to take lives and ruin fortunes.
composed important and original legal works that had an immediate and lasting kabbalist Joseph Karo. When this great mystic and lawyer evaluated Jeruham's work and the state of his eternal soul, he concluded that although Jeruham had attained a level that was "distinguished and cherished," he was not worthy of joining the other truly "God-fearing" legal scholars in the Garden of Eden.
